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a peculiar emotion which may invest any action. Play is probably
the earliest of the complex emotions. Its distinctness in kind is shown
by the fact that we can define it only in terms of itself; when we say
an action is playful we have but used the simplest terms, and every
one who can play recognizes the peculiar psychosis implied. Play is
a generic general phase of emotionalism, which may express itself in
the form of any intellectual or feeling mode or of any outward ac-
tivity.

HIRAM M. STANLEY.
LAKE FOREST, I I I .

THE STRUGGLE FOR A SPIRITUAL CON-
T E N T OF LIFE.1

Eucken's latest and most significant work has as yet received no
adequate notice in the English or American philosophical magazines.
The following is an attempt to give the reader some understanding of
the methods and conclusions of this remarkable contribution to the
metaphysics of our time.

While the reviewer is, of course, responsible for the general run of
the following, he has taken the liberty of paraphrasing the text in
numerous places. In this connection it may be well to say that the
paper was submitted to Professor Eucken, who advised its publication
in its present form.

He who, to-day, raises the question of the meaning of existence
and the goal of our activity is caught up not only by the stream of the
time, but also by a great flood which springs out of the world's history.
The answer to which he is carried is clear and simple. Man belongs
to nature—he is a part of her—body and soul. She surrounds us from
outside; she rules us from within. She points out to us the only way
to truth. When man in his pride and strength turns from nature, his
home, and pictures to himself the existence of an independent world
of spirit, he has only fallen into error—he has only gone out in search
of a fabulous realm. And this vain thought of a spiritual world is
only a bar to truth and to happiness. As such it is to be fought and
conquered.

With this thought of our time has come a great turning-point in
history. Through it there arises the hope of a return to primitive,

'Der Karapf urn einen geistigen Lebensinhalt; von Rudolf Eucken, Profes-
sor in Jena. Veit & Comp., Leipzig. 1896.
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elemental truth. Once more humanity shall be revived through closer
and more intimate contact with nature.

Into such a relation to nature our time has actually brought us.
And this it was able to do just by means of its incomparably sharp
distinction between spirit and nature. At first both were one, indis-
tinguishably woven together. The reflection of ancient times and the
Middle Ages spun around nature a web of human thought. But this
network was to be broken—nature was to be seen in its independence,
in its self-existence. Its true being, as distinct from man, was yet to be
distinguished, and the soul, as an evil spirit, was to be driven out.
This accomplished, nature was seen to be a complex of spiritless
masses and motions—all unity was dissolved into small and smallest
elements, all worths and ends as mere figments of mind were banished
in behalf of a self-sufficient, self-satisfying actuality. For in this
vision of nature, so simple and so complete, where is there place for
thought ? in this vision of world-energy governed by an imminent logic
of its own, where is there room for spirit ?

As soon as this reduction was accomplished and spirit was driven
out of nature, spirit and nature were seen to be two opposing realms.
The independence of each was recognized. But nature revolted
against this opposition. She turned against man in his isolation and
in his alienation. She went out to draw him to her again, to sub-
jugate him. And she succeeded. That she was successful was due
to the very power which man had acquired over her by virtue of his
alienation from her.

The decay of the vision of the Middle Ages and the rise of an exact
natural science was a triumph of man over nature, a subjugation of
the external world through human thought. And so, also, the applica-
tion of technical knowledge and skill. But, again, it was in reality
the vanquished which was victorious. For the vision which resulted
from the outgoing of man to the external world to overcome it, was so
clear and well ordered that it acquired a peculiar power and charm,
by virture of -which it was carried over to the inner world. Our con-
cepts of the natural became so definite and exact that on their lines
was built up our view of the spiritual. The more our knowledge of
the exterior world develops, the more are we occupied with it; the
more our technical skill increases, the more is life bound up in the ma-
chine ; the more power man wields over nature, the more she rules his
thought, his life and his senses. In this manner man, who believed
that he had subjugated nature, was overcome by nature. And thus
we find that the opposition between man and nature has been over-
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come by our time. It has been dissolved by the rise of our knowledge
of nature and by the development of our technical mastery over her.
There exists no longer a recognition of the two independent worlds,
each existing in and for itself.

But the effect of this dissolution was not the reduction of nature
to the inner power by which we came to rule over her, but the oppo-
site. Man has been reduced to nature. He has become in his thought
of himself a mere moment in the world processes, an insignificant fac-
tor in the varied interplay of phenomena. In the laws which grind
out the world he must find his satisfaction; in the hard actuality
which opposes him he must see the end of his existence. He falls
back again into nature; there is a return to the naiVe view of the
world in which man and nature are one.

And in this philosophy of our time is there not a certain sublimity?
He who would give up his self-existent spiritual world, who would
again turn himself out into nature, must be prepared to leave behind
many a desire cherished through centuries. But the reward of this
self-denial is the falling down of the barriers between humanity and
the all.

But sublime as this philosophy is; as deeply rooted in our time as
it is; as strongly as the current of world history forces it upon us—we
must still raise the question as to whether it can be our philosophy.
For if it be true, our ethics and our religion lose their significance; if
it be true, a really developing life is no longer possible; if it be true,
there is, in short, no spiritual world at all. It is the primal thesis of
our work that it is not true. It is the central belief of our author that
man has broken through nature—that there exists in and for itself a
self-centered spiritual world.

Of the thesis let us at the start make sure. Nature knows of no
working from within, no being for itself, no self-activity, no initiative
of the thing. Rather every element is bound to its environment, it
exists only as a link in an endless chain; all work is the result of
stimulus from without and is directed to another. If we men were
mere things in nature, time and space would completely dominate;
by them we would be forever limited and hemmed in. But the old
opinion is false; man transcends time—it is his very nature to rise
above the temporal flow. True, we stand in time and seem to be
driven about in its stream. But not quite. Were it so, human his-
tory would be impossible, for such a history does not arise in a mere
flowing by of events. In order that there may be a history man may
not merely live his span of years, but he must reach back into the
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past; that which is gone must become present; he must unroll the
course of time anew. And in doing this we do not merely contem-
plate the past: we take it up into our life; it becomes a part of our
doing; it complements the present. Through history the limitation
and contingency of the moment are overcome; through history we
conquer time. And so with space.

And thus through history there arises a unity which transcends
time and space. This unity is more than a mere summation—it is a
welding of the life of the past with the life of the present. But as
such it transcends nature. For nature is dominated by time and space.
And in nature there is no unity which is not a mere being together—a
mere summation. Man as a part of nature is a mere point—like other
parts—the mere point of self-preservation. An inner subordination of
the one to the whole, the recognition of the right and love of another
as products of nature were wonders, compared with which the wonders
of the religions pale. From time immemorial the energies of man
have endeavored to reduce the source of all action to the mere interest
of the individual. But through all time the self-sacrifice of man
stands out in protest. What has the overcoming of self to do with the
interest of self ? Are the heroes and martyrs only sharper Jews than
the rest of us? Is not all this a protest against a mere natural ordering
of things? In our history and art, in our ethics and religion, in our
very penetration of the external world, have we not overcome nature ?

These facts of human life are the proof of our thesis. Through
them we see the necessity of the existence of an independent world of
spirituality over against nature.

But this new reality did not fall as a ripe fruit into the lap of man;
it does not surround us as something given. It was fought for through
work and experience; it was produced by self-activity; it is the result
of a long and fierce struggle. For the mere natural processes could
never have produced this spirituality—it must be the result of a free
act, a transcending of nature through self-activity.

The first step in the struggle for a spiritual life was the lifting of
ourselves above the mere natural environment, a freeing of ourselves
from the limitation and narrowness of the immediate, a breaking away
from the life which exhausts itself in its effort to preserve itself and to
adapt itself to the immediate situation. For in order to have a spirit-
ual world at all we must transcend the here and the now, we must
raise ourselves above the demands of a natural environment.

This step marked the great turning-point in the history of human-
ity. It brought about something utterly new, something opposed to
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the merely natural life. It freed us from nature in that it freed us
from the bonds of the immediate and from the littleness of the natural
self. For as long as our activity was consumed in a mere adjustment
of ourselves to the situation of the moment there could be no freedom,
no opportunity for the creative work of spirit. As long as ourselves
were mere points, the mere centers of natural instincts, there could
arise no spiritual world. The immediateness of life and the punctu-
ality of the selves of that life had to be transcended. For the spirit-
world is not a world which rests upon a point. It is a world which
rise6 above all points, which embraces all reality. Thus this spiritu-
ality which arose out of nature as a new creation was a sphere which
floated above the individual. It was a whole, a unity. For the indi-
vidual as such could never have conceived it, could never have created
it. It was the whole which spiritualized the individual. And the
spiritual life wherever it exists is something which is not depend-
ent upon any one self, but something in which the particular self finds
its existence. It is always an independent, self-existent whole. And
yet this whole was brought about in the creative activity of man. His
free act is needed that it come into being. It found its origin in a
union of free, creative activity transcending all particularity.

And what is this common activity but work.?' It is the idea of
work which marks the great turning-point in life. Through work
there arises a new content of life. By means of work we raise our-
selves above the limitation and contingency of the natural here and
notu. For all work arises out of some transcendent whole; in it a unity
to be realized is always presupposed. Work means life-work. At
first this unity is the particular unity, a whole to be gotten by the in-
dividual. But even so the work of the particular brings about the
work of the whole. The particular works are worked into the work
of the whole. Reality is the work of works.

As this common reality is the result of work, so is work the result
of transcending the immediate here and now—the product of our
struggle to rise above the mediocrity of life, of our strife against the
average.

In work we see a new creation, something which cannot be de-
duced from the spiritless masses and motions of nature. It is a self-
centered spirituality, a self-active life, a world resting in the struggle
of the whole. As such it hangs over against nature and the punctual
self.

And thus, in conclusion, we see that the spiritual life has no exist-
1 This word is a translation of Werk as distinct from Arbeit.
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ence and no meaning, no strength and no marrow without a rising
above the average; that no such transcendence is possible without
spiritual self-activity; that there is no self-activity at any one point
without a self-activity of the whole, without a universal life, without
the opening of a new world.

Man, as it were, hangs between these two worlds—between spirit
and nature. Both are real. Of this there can be no doubt.

Nature confronts us at every turn. A large portion of our life is
devoted to her. On the other hand, the world of spirit is with us also.
To deny its reality is equally absurd. And what is man to do with
these confronting realms? Both cannot equally claim him. At the
start let us do away with the idea of an empty compromise. Nor can
he reduce the spiritual to the natural. This attempt, as seen in the
philosophy of our time, amounts simply to a denial of the reality of
the spiritual. For centuries the idea of the development of all reality
from the pure activity of spirit has exerted a fascinating power over
man. But if we follow the links of the chain from Plotinus to Hegel
we see that either life became a mere sum of abstractions, or that ex-
perience, which at the beginning had been so sharply pushed aside,
was unconsciously called in to complete the intuition, to give life to
the otherwise empty forms. Nor does the distinction between form
and matter aid us. For, on the one hand, the spiritual is far too self-
centered and real to stand merely as part of the whole. And on the
other, nature is far too cold and capricious when seen in contrast to the
spiritual to adapt itself as matter to form.

And yet the dualism is intolerable. The idea of the independent
existence of two coordinate but different •worlds of reality in life is
more than can be borne. The opposition must somehow be overcome.
These two masters man cannot serve. And yet neither of them can
be denied.

If we would work our way out beyond this dilemma there is but
one course for us to take. Both of our worlds are real and yet differ-
ent. If we are to see them united in life we must see them both as
the product of a reality deeper than either.

Here, again, we stand at a great turning-point and once more great
possibilities open before us. We must grasp the world as the develop-
ment of a substantial spirituality, of an essential life. We must see
our own free activity as a part of a deeper life. We must see nature
as a product of profounder reality.

With the idea of a substantial spirituality, which brings forth a
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new and peculiar being out of the depths of activity itself, there opens
a new view of our world and our life, an altogether new experience of
reality. Both of those worlds, each of which lived in its own right
and seemed to pretend to the whole of reality, are seen to be expres-
sions of an essential being. Our free activity must have a deeper life
behind itself.

If these two realms are one in their origin, the problem is to realize
that unity. It is ours to find in nature this primordial force, this sub-
stance ; to wrest it from her; to appropriate it to ourselves. It is ours
to conquer nature. The act shall take being up into itself; thus it
shall itself become real.

This substantial spirituality is not a part of us; we are rather a
part of it. Through it we acquire freedom ; as a part of it man makes
his history; we feel it stirring in us, and we go out to create. But this
primordial activity will tolerate no limits; it will not be imprisoned;
it will be hemmed in by no barrier. There is nothing in the world
which may oppose it; it will brook nothing foreign or alien to itself.
Therefore we, as stirred by it, must conquer the exterior world; we
must transform it by our spirituality; we must take it up into our own
activity. As the artist spiritualizes nature—as he, accomplishing the
impossible, transforms it with his own inner life—so must we all over-
come the outer world.

It is by this free act that the spiritual acquires character and deter-
mination. The inner world, hanging over things as the spirit hung
over the waters at the creation, lacks substantiality. As it broke loose
from nature and rested in its alienation from her, a certain indeter-
minateness possessed it. It saw nature as something hostile and for-
eign. But the spiritual life can acquire substance only as it, through
activity, takes nature up into itself—only as it spiritualizes the external
through free activity.

The first great struggle of mankind was for the existence of the
spiritual. It overcame nature in the battle for a spiritual life. But
the life lacked determination, and thus arose a second struggle. It
too was a fight against nature; but the end of the struggle was not
her destruction, but her spiritualization—it was the strife for the char-
acter of the spiritual.

And man, in so far as this world-power rises up in him, becomes
world-power himself. Man as a part of nature is driven hither and
thither by forces exterior to him ; for he is but a mere point, a link in
an endless chain. But when he rises up into his primordial activity
he thereby becomes world-power. Through him, in him, by him, is
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world-history brought forth. Hereby he transcends himself, he rises
above the punctuality of life, he becomes a part of the whole, his life
moves on in the world life. Thus the individual becomes micro-
cosmus, and the all a world of worlds. When doubt rises up in us,
doubt as to God, the world, men and life, it must at last lead back to
doubt of ourselves, the doubt as to the ideality of our nature, the
presence of a spiritual substance in our life.

In our descriptions up to this point we seem to have traced the
triumphal march of spirit, but in reality we have been following only
the progress of battle. And this struggle is one which never ends.
The strife continues in each plane of life. At first it was the struggle
of spirit to raise itself above the chaotic manifold of nature—the strug-
gle for existence; then it was the struggle to lift experience up into
spirituality, that the latter might acquire determinateness—the struggle
for character; and now we have to see this spirituality enter into a
new strife for the world-power of spirit. For as soon as the spiritual
life takes on concreteness and character, there arises a host of new con-
tradictions which threaten its destruction, which seem ready to shatter
the new life. The powers which seemed to have been conquered
spring up again with new force ; the old contradictions which seemed
to have been transcended appear in new forms. The very forces
which worked for good now seem to take on an evil nature. The
woe of the world, its contradictions, the thought of death, which
seemed to be the kindly spirits of man aiding him on, now turn against
him. The whole structure of spirit seems to have been founded on
sand and to be on the point of being shattered by the contradictions
which have grown up within itself. Doubt as to the reality of the
spiritual life arises; we faint in the struggle against the evil; the con-
tradictions seem insurmountable, and we are threatened with the loss
of that which we so hardly won and a return to naturalism appears
to await us.

The first attack on the new life arises out of our new relations to
nature. Here lies the first battle-ground in the struggle for the world-
power of the spiritual realm. For the better we have come to know
the exterior world, the more foreign it seems to be; the more we have
to do with it, the colder and more alien it grows. The forces of nature
work in blind objectivity, without respect to the spirituality they hem
in and destroy. Fire, water, storm and earthquake annihilate; the
little forces of destruction do not sleep. Nature works without re-
spect to high or low, good or bad; she operates without feeling, and
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handles the individual, the masterwork of spirit, in perfect indiffer-
ence.

And as the knowledge of nature grows with the development of
spirit, there grows also the knowledge of the utter dependence of the
individual on nature. We have long known that the soul is, in gen-
eral, conditioned upon the body; but we now see in oppressive clear-
ness how every spiritual activity is based upon the corporeal. And
then the thoughts of heredity and environment steal in and shed their
weird light over the world. And thus man, in his thought of himself,
becomes a mere episode in the world-processes. Is it any wonder that
he loses faith in the new world—in the spiritual substance ?

And so it is with the moral world.
The ethical life has always been the great refuge of man from the

bondage of nature. When all else topples and falls the eternal worth
of the pure heart and noble mind has stood fast. Here, if nowhere
else, man rises above the limitation of nature to the freedom and re-
ality of the spiritual; in this realm, if in no other, the dark despot of
the punctual self of nature is overcome. But, even here, the spiritual
is threatened by the destroying might of contradiction. After this
world has been brought into being, we see for the first time its incon-
sistencies. For, instead of an all-embracing love and justice, there
arises a love and justice bounded and limited by the instincts and pas-
sions of the self of nature. Our morality is well and good only so
long as it favors ourselves, our party, our narrow circle or our race.
And thus the object of the moral world is a manifold of scattered
units instead of the totality of humanity—a collection of little centers
separated by a wide gulf, instead of the whole of mankind. Here we
see, in all clearness, the triumph of evil, the unconquerable nature of
sin, bound up as it is in all our spiritual activities. So we doubt the
reality of our ethical life.

And we fare no better when we turn to history, for here we find
the past to be only a great mass of actions done and gone. We are
unable to draw from it the fresh, active present for which we had
hoped. History should solve our problems for us—in the past of
human life should be seen a line of steady development making for
eternal truth. But instead of that, we find only a nexus of contradic-
tory intuitions and faiths. History should have solved our problems,
but instead of that it has travailed only to bring problems forth. And
we lose our faith in the past of human experience.

And so is it also when we consider the nature of society, fate and
the very spiritual power itself.
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The evil does not lie on the surface; it reaches down into the
fundamental conditions of our very existence. The spirituality which
does appear seems too weak to overcome the great attacks which are
made upon it unceasingly. In its own development it constitutes
rather an indifferent form to a content than a full world. History has
rather increased than diminished the complications. The new world
has heen brought forth, but only cracked and broken by fundamental
contradictions. Once more we find ourselves in a great dilemma—
again we have reached a position where we must either turn back or
go on still further. No compromise is possible; to stand still is in-
tolerable ; some solution to the problem of our relation to the evil in
the world must be found.

The history of world-thought contains many attempts to escape
this dilemma; indeed, it has been largely occupied in endeavoring to
offer some solution to the problem. There have been in general
two great answers to the question. According to the first of these,
the evil in the world is mere appearance, the good alone is real; ac-
cording to the second, the evil alone is real, the good is mere appear-
ance. The former is optimism; the latter, pessimism. Each comes
to its conclusion by denying the reality of one side of the dilemma.

The first great plea of optimism lies in the thought that if we could
but see the world from its center the evil would disappear. The bad
is in the last analysis good, for through the bad the good rises up and
grows. The second plea lies in the thought that if we would but do
the good the evil would cease to exist for us—if we would but center
our lives in the world of the pure and high the world of the impure
and low would be forced into non-existence. But whether the opti-
mism be that of consideration or of action, its falsity remains. For, no
matter what our point of view may be, no matter how our actions
may be directed, evil remains and must ever remain. It were as easy
to prove that the good serves the evil as the evil the good. If we
must write our theodicies why not also our satanodicies ?

The essence of pessimism lies first in the thought that the world
down to its very center is evil, and second in the act of giving up the
hope of attaining the good or the true. The theoretical view of the
world as bad and truth as an illusion must end practically in the giv-
ing up of the good and the true—the philosophy of evil must inevita-
bly result in the philosophy of self-denial.

But if there be neither happiness, virtue nor truth in the world,
what have we to give up? If the idea of the good be an illusion,
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what is the meaning of self-denial ? The very fact that the turning
away from happiness costs us so much effort and gives us so much in-
spiration is pri?7ia facie proof of the existence of happiness. And so
with truth and goodness. Truth and goodness remain in all their sub-
limity; pessimism is but the turning away from them.

Pessimism and optimism may annihilate each other in their struggle
for supremacy; but the good remains good, evil does not cease to be
evil, and both are real. And the moralist still moralizes on the
' mixed character of human life.' Truly life is mixed, not merely
on its surface, but in its very depths. And after all the dilemma still
remains unsolved and still demands solution. But if there be any
power and courage left in life there is one way of escape open—we
can transcend the sphere of conflict, we can raise ourselves above the
contradictions into a new realm. The world of struggle is not the
only world; its barriers shall not block our progress. There opens
a sphere of activity beyond the sphere of these contradictions; in it
must we center our life.

This new order would appear as something transcendental, some-
thing which lies beyond the horizon of our world. But in truth it
should only expand the real; it should command for itself the first
place in our world and force all else into a subordinate position; but
still it should be within the real, our real. The ultimate and final it
must always be; it must contain all absolute truth; in it must be
builded the world-power. As such and as such alone can it transcend
all contradiction and overcome all opposition.

This is a hard saying—this last step in our spiritual life is the most
difficult of all to grasp in thought and to realize in action. But the
saying nevertheless is true. And that it is such we can see, if we can
see at all, from the workings of religion. For this struggle and this
realm are essentially the struggle and the realm of religion.

In religion the individual rises out of the contradictions of the
world. He does this because he lays hold of the absolute life. The
contradictions of the world do not disappear; they are rather intensi-
fied; but in that something absolute is realized, they are transcended.
The barriers are not broken down; we leap over them. For in re-
ligion we leave this world of struggle behind, we rise up into a realm
of absolute truth which knows no contradictions—the spirit reaches
the plane in which it becomes the world-power. For the struggle to
reach an ultimate point and to bind all life to it is essentially the
struggle of religion.

But this new life is not an abstraction—it is a personal activity, a
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coining into relation to the absolute life. It is not something given,
but something to be gotten by a free and original act. It is to be
gotten because all that confounded us in the lower life is overcome in
something higher.

If this new and final realm is to be seen from the standpoint of
religion, it is now clear that the rest of spirituality is to be seen from
the standpoint of culture. First of all we have a struggle for the
creation and preservation of the spiritual in general; then the struggle
to penetrate and overcome nature, and finally the struggle to rise to
an ultimate reality beyond the contradictions of the former stages.
The second of these steps belongs essentially to the world of culture,
the third to that of religion. And these two worlds must ever remain
distinct and separate spiritual experiences. They have often striven
with each other; each has claimed its sole right to exist, but mankind
ever returns to them both. Neither can be omitted from the great
system of the spiritual.

In conclusion we may sum up the foregoing as follows:
We saw the world of the real open itself in three levels.
The first problem was that of the independence of the spiritual

life. This life cannot exist as a mere expression of a foreign activity.
It must be self-centered. That it arises in its purity was due to a
breaking away from turmoil and particularity of nature and the forma-
tion of a new and peculiar realm of ideal worths. With the develop-
ment of the independence of the spiritual there arose not a world of
particulars which left alone the rest of reality, but the soul of the real
itself. Through it came about a turning of being to its own truth, a
finding of itself, a delving into the depth of life. As such it is more
than a mere human phenomenon. Mankind is thereby taken up into
world movements which raise man above particular powers and inter-
ests ; which raise him above the mere average of life.

But necessary as this step was, by means of it alone the spritual at-
tained only general outlines. A second step was required to secure
it character. This was taken in order that the great opposition be-
tween the spiritual and non-spiritual external world be overcome.
Thus, there took place a return of the spiritual to mere existence.
Nature was grasped from the standpoint of the new life in order
to spiritualize her. But this struggle could not meet with success
without transcending of the work of the mere individual and the
formation of a unity of spiritual life. Thus there arose a life-
system, a totality of work, a spiritual substance, a struggle for
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the character of life. And thus the happy end of life and satis-
faction with the real seemed near at hand. But the struggle with
the content of our human experience developed unforeseen but funda-
mental contradictions. The new life was seen to be rent with
irreconcilable oppositions, the actuality with which it had to deal, cold
and indifferent. All attempts to reconcile or wipe out proved failures;
the whole was lost but for the opening of a new world, the rising of
spirit to a new level.

Thus a third step was undertaken, and there came about a struggle
for the world-power of spirit. Life was raised above the contradic-
tions ; it was united to the absolute life.

But in so doing the old world was not to be given up. Its levels
were to be preserved in their distinction and integrity. In the rela-
tion of each to the life process was to be found the consummation of
spirituality.

From beginning to end this spirituality was to be conceived as a
noologic reality, something not based on the psyche, but on the nous.
It is a coming to itself of reality, being turning to its own truth.

We may not start with the world or with the soul, but with a life
which is over and beyond these; which does not belong to man, but of
which man may become a part.

FRANCIS KENNEDY.
UNIVERSITY OF COLORADO.

EXPERIENCE UNDER THE INFLUENCE OF ETHER. 1

I have called this a description of my experience under the influence
of ether, although chloroform was used for a few moments at the start,
producing no noticeable effect, however, except a taste of sweetness.
The ether had a decidedly disagreeable taste.

After about two minutes the larger muscles of the leg began to be
affected, those of the calf first, closely followed by those of the upper
leg. The feeling was that of tiredness, with a prickling sensation
somewhat like that felt as the blood begins to course after one's limb
has been ' asleep,' somewhat like that felt in an electric bath, but not
exactly like either. The ends of the nerves seemed to vibrate, as it
were, and I imagined the nerves contracting in length.3

1 An experience of I. B. communicated by Professor E. A. Kirkpatrick;
suggested by the communication from Professor W. James, in the May number
of the REVIEW.

s I have always had a nervous feeling similar to this when hearing of one's
passing through excessive pain, and can quite readily reproduce it since my ex-
perience with ether.


